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6ZD�EUHèHO�VHR��VZD�ì\VWHO�±�¿DW�WDPTXDP�SXOYL��
DQWH�IDFLHP�YHQWL: Threat of Retribution for  

Thieves in the Germanic Tradition

Abstract: In this study the up to now almost completely unknown High German charm against 
WKHIW�LQ�0XQLFK��%D\HULVFKH�6WDDWVELEOLRWKHN��&OP���������IRO�����E�LV�HGLWHG�IRU�WKH�¿UVW�WLPH�
and discussed in the context of the theft charms containing a curse and threat of retribution for 
WKH�FULPLQDOV��,Q�WKLV�UHVSHFW��WKH�¿IWHHQWK�FHQWXU\�+LJK�*HUPDQ�WH[W��LQ�ZKLFK�WKH�WKUHDW�IRU�WKH�
thief is committed to the words of Psalm 35 (Vulgate 34) and thus given a new, fully-orthodox 
form, can be considered a late representative of a long-lasting tradition attested from the eleventh 
century onward, e.g. in Cambridge, Corpus Christi College 41, p. 206 and in the runic inscription 
on the copper scale box found in Sigtuna in 1911.

Defense of property – whether cattle or other goods – was a central concern in Medie-
val and Early Modern Germanic societies, which, along with criminal law, developed a 
wide palette of charms and rituals involving supernatural help against theft. These can, 
according to their purpose, be divided into three groups: 1. those aimed at preventing 
WKHIW�IURP�WDNLQJ�SODFH�����WKRVH�DLPHG�DW�VWRSSLQJ�WKH�WKLHI¶V�HVFDSH�DQG�UHFRYHULQJ�WKH�
stolen property; and 3. those aimed at identifying and – in some cases – punishing the 
responsible of the crime.1

$�SDUWLFXODU�FDWHJRU\�RI�FKDUPV��ZKLFK�LQFOXGHV�WH[WV�EHORQJLQJ�WR�WKH�¿UVW�WZR�RI�
the above-mentioned groups, is based on the deterrent power of threat of retribution for 
the thieves, usually in the form of a curse, and will be dealt with in this study on the 
basis of three Germanic exemplary texts highlighting its diachronic evolution through 
the centuries.

��� 7KH�2OG�(QJOLVK�&KDUP�LQ�&DPEULGJH��&RUSXV�&KULVWL�&ROOHJH�����S������

The most famous example of a Germanic formula aimed at deterring potential thieves 
E\�IRUHVKDGRZLQJ�WKHLU�IDWH�LV�FRQVWLWXWHG�E\�WKH�¿QDO�SDUW�RI�WKH�2OG�(QJOLVK�FDWWOH�WKHIW�
charm preserved in the eleventh-century manuscript Cambridge, Corpus Christi College 
41 on p. 206 (Storms 15), in which the thief is cursed to wither and perish and be con-
VXPHG�DV�ZRRG�E\�¿UH�DQG�WR�EHFRPH�DV�IUDJLOH�DV�D�WKLVWOH��(DOO�KH�ZHRUQLJH�VZD�I\UH�
ZXGX�ZHRUQLH����VZD�EUHèHO�VHR��VZD�ì\VWHO):

Ne forstolen, ne forholen nanuht þæs ðe ic age,
þe ma ðe mihte Herod urne drihten.
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Ic geþohte Sancte Eadelanan

and ic geþohte Crist on rode ahangen.

6ZD�LF�ìHQFH�èLV�IHRK�WR�¿QGDQQH��Q V�WR�RìIHRUJDQQH�
and to witanne, næs to oðwyrceanne,

DQG�WR�OX¿DQQH��Q V�WR�RèO GDQQH�
Garmund, Godes ðegen,

¿QG�ì W�IHRK�DQG�IHUH�ì W�IHRK�
and hafa þæt feoh and heald þæt feoh,

and fere ham þæt feoh,

þæt ne næfre næbbe landes þæt hit oðlæde,

ne foldan þæt he hit oðferie,

ne husa þæt he hit oðhealde.

Gif hyt hwa gedo, ne gedige hit him næfre.

Binnan þrym nihtum cunne ic his mihta,

his mægen and his mundcræftas.

Eall he weornige swa fyre wudu weornie,

swa breðel seo, swa þystel, 

se ðe þis feoh oðfergean þence

oððe ðis orf oðehtian ðence. Amen.

[“May nothing I own be stolen or concealed,

any more than Herod could [steal or conceal] our Lord.

I thought of St. Helena,

and I thought of Christ hung on the cross.

6R�,�WKLQN�,�VKDOO�¿QG�WKHVH�FDWWOH�DQG�WKH\�VKDOO�QRW�JR�DZD\�IDU�
and I shall know where they are, and they shall not get lost,

and I shall love them, and they shall not be led away.

Garmund, servant of God,

¿QG�WKRVH�FDWWOH�DQG�EULQJ�EDFN�WKRVH�FDWWOH�
have those cattle and keep those cattle,

and bring home those cattle,

that he never has a piece of land to lead them to,

nor a district to carry them to,

QRU�EXLOGLQJV�WR�FRQ¿QH�WKHP�LQ�
If anybody should do so, may it never come off successfully for him.

Within three days I shall know his might,

his force and his protecting powers.

0D\�KH�TXLWH�SHULVK��DV�ZRRG�LV�FRQVXPHG�E\�¿UH�
may he be as fragile as a thistle,

he who plans to drive away these cattle,

or to carry off these goods. Amen.”]2

As pointed out by Hollis,3�WKLV�FKDUP�KDV�EHHQ�RQO\�VXSHU¿FLDOO\�&KULVWLDQL]HG�WKURXJK�
WKH�LQVHUWLRQ�RI�ELEOLFDO�DQG�&KULVWLDQ�UHIHUHQFHV��+HURG¶V�DWWHPSW�WR�FRQFHDO�&KULVW¶V�
ELUWK��&KULVW¶V�FUXFL¿[LRQ��6DLQW�+HOHQD¶V�OHJHQGDU\�UHWULHYDO�RI�WKH�&URVV��DQG�RI�WKH�
¿QDO�DPHQ�VLQFH�WKH�VSHDNLQJ�¿UVW�SHUVRQ�LV�QRW�UHDOO\�EHJJLQJ�IRU�GLYLQH�KHOS��EXW�LV�
rather arrogating to himself the power to change the world around him and, in case 

of missing animals, to avert the possibility of theft. Apart from the rather problematic 

character of Garmund,4�ZKR�LV�H[KRUWHG�WR�¿QG��NHHS��KROG��DQG�EULQJ�EDFN�WKH�PLVVLQJ�
cattle and who represents the only external agent in the text, in fact the property owner 
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is the one in control thanks to the performative power of the words constituting the 
charm.5 

This position of power of the shepherd or herdsman is particularly evident in the 
¿QDO�SDUW�RI�WKH�FKDUP��LQ�ZKLFK�KH�FXUVHV�WKH�SRWHQWLDO�WKLHI�ZLWK�ZLWKHULQJ�DQG�IUD-
JLOLW\��7KHVH�DUH�WKH�UHVXOW�RI�D�PDJLFDO�PRGL¿FDWLRQ�RI�WKH�VXUURXQGLQJ�HQYLURQPHQW��
which will become completely hostile to the fugitive and will provide no refuge for 
him and no hiding place for his booty (ì W�QH�Q IUH�Q EEH�ODQGHV�ì W�KLW�RèO GH��QH�
IROGDQ�ì W�KH�KLW�RèIHULH��QH�KXVD�ì W�KH�KLW�RèKHDOGH.)

��� 7KH�5XQLF�,QVFULSWLRQ�RQ�D�&RSSHU�VFDOH�%R[�)RXQG�LQ�6LJWXQD��6ZHGHQ�LQ�����

&HUWDLQO\�PRUH�IHURFLRXV�DQG�LPSUHVVLYH�LV�WKH�IRUHVKDGRZLQJ�RI�WKH�SRWHQWLDO�WKLHI¶V�
IDWH�FRQWDLQHG�LQ�WKH�¿QDO�SDUW�RI�WKH�SLHFH�RI�SRHWU\�LQVFULEHG�LQ�UXQHV�RQ�D�FRSSHU�VFDOH�
box found in Sigtuna in Sweden in 1911 (eleventh century):

tiNrFr x FiKNF x SiySßuy x y»Ni x cKNlNY x qiS-- x i----------
»ti x inuirMunTr x FNqi x ruN»r x qiSNr

Fuhl x uNluN x [lNiT x FNlu»N x F»NKauK x »N»cNu-N

Diafr I NN�DI�VHPVNXP�PDQQL�VNƗODr ìHVV>DU@�Ư�>«O@DQGL�
(Q�9 UPXQGU�IƗGL�UǌQDr þessar.
)XJO�Y OYD�VO LW�IDOYDQ��IDQQ�JDXN�Ɨ�QƗV�DX>N@D�

>³'MDUI� JRW� WKHVH� VFDOHV� LQ�«ODQG� IURP� D� 6DPLVK� �RU� SHUKDSV� 6HPJDOOLDQ��PDQ��$QG�
Vermund carved these runes. The bird ripped apart the pale robber; one saw how the 
corpse-cuckoo (i.e. raven) swelled.”]6

The image of the bloated carrion-bird tearing apart the body of the thief can, in fact, be 
interpreted as a form of deterrent for anyone ever considering taking the copper box. In 
this respect, this runic inscription can be inserted in the long-lasting tradition of texts 
ZULWWHQ�WR�SUHYHQW�WKH�WKHIW�RI�VSHFL¿F�REMHFWV��PRVW�QRWDEO\�ERRNV�7 which are – usually 
in joking form – still attested in modern times.8

��� 7KH�*HUPDQ�&KDUP�LQ�0XQLFK��%D\HULVFKH�6WDDWVELEOLRWKHN�� 
&OP���������IRO�����E

A much later and almost completely unknown9 threat of retribution for thieves is trans-
PLWWHG� LQ� D� ¿IWHHQWK�FHQWXU\� /DWLQ�*HUPDQ� PLVFHOODQHRXV� PDQXVFULSW� SUHVHUYHG� LQ�
Munich (Bayerische Staatsbibliothek, Clm. 27105, fol. 107b).10 The peculiarity of this 
WH[W��ZKLFK�LV�HGLWHG�KHUH�IRU�WKH�¿UVW�WLPH�11 is represented by the biblical and, as such, 
completely orthodox form given to this threat: 

Vom Diebstal

Gee von stundan ee das es ubernacht hinter
ainem altare oder auf ainem wegschaid und sprich:
‘Er ist fur die thur hinaus nit ferir und nahent
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bey12 dem hauß auf ain wegschaid gangen und der
wint und ich sein bey im gestanden. das sprich
ich auf meinen ayd HWF�¶
vnd ker dich gegen aufgang der sunnen und sprich
GHQ�YHU���µ¿DW�YLD�LOORUXP tenebre et lubricum
et angelXV domiQL persequenV�HRV�YHO�HXP¶�
dann sprich j pater noster, j aue maria.
Dann ker dich gegen mittag und sprich: ‘QuoQLDP gratis
absconderunt in interituP laquei sui superuacue ex pro=
brauerunt animaP�PHDP�¶�M�SDWer noster, j aue maria.
Dann ker dich <niunde>13 stond, sprich:
‘veniat ille laquens quem ignorat et captio
quam abscondit apprehendit et laqueXV cadat in
LSVR�¶
Dann ker dich gegen mitternacht und sprich den
YHU���µ¿DW�WDPTXDP puluiß ante facieP�venti et an=
gelXV�doPLni perVHTXHQV�HRV�YHO�HXP�¶�M�SDWHU�QRVWHU��M�
aue maria. vnd gee vorder haim. so mues der
dieb das bringen, das hab ich gesehen.
ItHP�wen du den besten versten verß gesprochen
hast, so sprich das creutz &KULVWL von Orient vorder:
‘bring den dieb der das .N. gestoleQ�KDW�¶�GDV�
WKĤ�]X�DOOHQ�YLHU�YHUVen.

[About theft

Go immediately, before the end of the day behind an altar or to a crossroad and say: ‘He 
has gone out of the door, not far and near the house to a crossroad. The wind and I have 
EHHQ�E\�KLP��,�VD\�WKDW�RQ�P\�RDWK��HWF�¶�7KHQ�WXUQ�WRZDUG�WKH�VXQULVH�DQG�SURQRXQFH�WKLV�
YHUVH��)LDW�YLD� LOORUXP� WHQHEUH�HW� OXEULFXP�HW� DQJHOXV�GRPLQL�SHUVHTXHQV�HRV�YHO� HXP�¶�
Then recite a Pater noster and an Ave Maria. Then turn toward midday and say: ‘Quoniam 
JUDWLV�DEVFRQGHUXQW�LQ�LQWHULWXP�ODTXHL�VXL�VXSHUXDFXH�H[�SUREDXHUXQW�DQLPDP�PHDP�¶�$�
Pater Noster, an Ave Maria. Then turn toward the ninth hour and say: ‘Veniat ille laquens 
TXHP�LJQRUDW�HW�FDSWLR�TXDP�DEVFRQGLW�DSSUHKHQGLW�HW�ODTXHXV�FDGDW�LQ�LSVR�¶�7KHQ�WXUQ�WR-
ward midnight and pronounce the verse: ‘Fiat tamquam puluis ante faciem venti et angelus 
GRPLQL�SHUVHTXHQV�HRV�YHO�HXP�¶�$�3DWHU�1RVWHU��DQ�$YH�0DULD��$QG�JR�KRPH��,Q�WKLV�ZD\��
the thief will bring it back, I have seen it. Moreover, when you have pronounced the best 
verses, then address the Cross of Christ from the East and say: ‘Bring here the thief who 
KDV�VWROHQ�WKH��1�¶�5HSHDW�WKLV�DIWHU�HDFK�RI�WKH�IRXU�YHUVHV�@

The text describes a two-staged ritual, which has to be performed in the immediacy of 
the crime or – at least – within the same day, aimed at recovering the stolen goods. The 
¿UVW�VWDJH�RI�WKH�ULWXDO�FRQVLVWV�LQ�JRLQJ�EHKLQG�DQ�DOWDU�RU�WR�D�FURVVURDG�DQG�SURQRXQF-
ing a formula, possibly in order to understand, in which direction the thief has gone 
with the booty, once he has left the house which he has robbed ((U�LVW�IXU�GLH�WKXU�KLQDXV�
QLW�IHULU�XQG�QDKHQW�EH\�GHP�KDX�«��

The second stage of the ritual can further be divided into four phases, in which a 
VSHFL¿F�IRUPXOD�KDV� WR�EH�SURQRXQFHG�IDFLQJ� WKH�IRXU�SRLQWV�RI� WKH�FRPSDVV��ZKLFK�
DUH� LGHQWL¿HG�ZLWK� WKH�QDPH�RI� WKH�FRUUHVSRQGLQJ� WLPH�RI� WKH�GD\�RU�SRVLWLRQ�RI� WKH�
sun in the sky.14 In its essential traits, this second part of the ritual strongly resembles 
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those described in other texts aimed at retrieving the stolen property or at bringing the 
thief back to the crime scene, such as, for example, the Old English cattle-theft charms 
transmitted in Cambridge, Corpus Christi College, MS 41, p. 206 (Storms 13)15 and 
London, British Library, Harley MS 585, fol. 180b (Storms 14)16 or the fourteenth-cen-
tury High German charm in Munich, Bayerische Staatsbibliothek, Clm. 373, fol. 9v,17 
in which the four corners of the world are addressed invoking the Cross, the ultimate 
symbol of the triumph of divine truth over the concealments of the wicked,18 in order to 
recover the stolen animals or goods. At a quadruple invocation to the Holy Cross hints, 
LQ�DQ�DEEUHYLDWHG�IRUP��WKH�¿QDO�SDUW�RI�WKH�FKDUP�LQ�0XQLFK��&OP���������DFFRUGLQJ�
to which the performer should add to each of the previously listed verses a supplication 
to the Cross begging it to bring back the thief (,WHP�ZHQ�GX�GHQ�EHVWHQ�YHUVWHQ�YHU��
JHVSURFKHQ�KDVW��VR�VSULFK�GDV�FUHXW]�&KULVWL�YRQ�2ULHQW�YRUGHU��µEULQJ�GHQ�GLHE�GHU�
GDV��1��JHVWROHQ�KDW�¶�GDV�WK*�]X�DOOHQ�YLHU�YHUVHQ.)

The actual formula, the quadripartite Latin LQFDQWDWLR, which has to be pronounced 
facing the four corners of the world, on the other hand, has no parallel in the Germanic 
tradition of charms for thieves. Nevertheless, its text has an authoritative antecedent in 
Psalms 35 (Vulgate 34), 5–8, which are quoted almost literally, with the anticipation of 
YHUVH���DV�¿UVW�SDUW�RI�WKH�IRUPXOD�WKDW�KDV�WR�EH�SURQRXQFHG�IDFLQJ�HDVW�

Munich, BSB, Clm. 27105
!at via illorum tenebre et lubricum et angelus 
domini persequens eos vel eum

Quoniam gratis absconderunt in interitum laquei 
sui superuacue ex probrauerunt animam meam.

veniat ille laquens quem ignorat et captio quam 
abscondit apprehendit et laqueus cadat in
ipso.

!at tamquam puluiß ante faciem venti et angelus 
domini persequens eos vel eum

Biblia Sacra Vulgata, Psalm 34
!ant tamquam pulvis ante faciem venti et 
angelus Domini coartans eos

!at via illorum tenebrae et lubricum et 
angelus Domini persequens eos

quoniam gratis absconderunt mihi 
interitum laquei sui supervacue 
exprobaverunt animam meam

veniat illi laqueus quem ignorat et captio 
quam abscondit conprehendat eum et in 
laqueo cadat in ispo

(“Let them be like chaff before the wind,
With the angel of the Lord driving them on.
Let their way be dark and slippery.
With the angel of the Lord pursuing them.
For without cause they dug a pit for my soul.
Let destruction come upon him unawares, 
And let the net which he hid catch himself;”)

The biblical text, in which David appeals to God against the enemies that hated and per-
secuted him prophesizing their ruin and destruction, becomes here the curse cast by the 
owner of the stolen property onto the thief. The long-lived motif of threat of retribution 
for thieves is, in this way, given a new, completely Christian shape and adapted to the 
religious sensitivity of the scribe who added it to Munich, Bayerische Staatsbibliothek, 
Clm. 27105 and of his time. 
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If, on the one hand, the eleventh-century runemaster who carved a piece of poetry onto 
the Sigtuna copper-box in order to prevent its theft did not show any form of inhibition in 
using the runic alphabet – the Germanic heathen writing SDU�H[FHOOHQFH – to convey his 
frightening message and, on the other, the almost contemporary Anglo-Saxon scribe of 
Cambridge, Corpus Christi College, MS. 41 (or of its antigraph) already felt the need of 
modifying the cattle-theft charm with the Christian nuance given by biblical references 
DQG�E\�WKH�¿QDO�DPHQ, the scribe of the German manuscript (or of its antigraph) goes a 
step further in this process of Christianization of the curse on thieves. Not only, in fact, 
does he combine the threat of retribution with the repeated invocation to the Holy Cross 
and with the recitation of canonical prayers, but he also translates into biblical terms the 
menace of physical destruction addressed to the criminal(s). In this respect, the Early 
0RGHUQ�*HUPDQ�FKDUP�DSSHDUV�WR�EH�WKH�SURGXFW�RI�D�WLPH�±�WKH�¿IWHHQWK�FHQWXU\19 – in 
which people began20 to be more attentive to the possible implications of their written 
words, since these could be adduced as evidence to send them to the stake. The ancient, 
violent and punitive core of many theft-charms is hidden in plain sight and made unas-
sailable for the Inquisition and for any other reader who could object to its orthodoxy 
(how could a biblical quotation not be considered orthodox?), as to witness that at the 
beginning of the Modern Age a certain degree of resentment of the victims toward those 
who had robbed them was as natural as it had been during the Middle Ages and long 
before that, before Germanic peoples were Christianized.
&KLDUD�%HQDWL
'LSDUWLPHQWR�GL�/LQJXH�H�&XOWXUH�PRGHUQH
8QLYHUVLWj�GHJOL�6WXGL�GL�*HQRYD
3LD]]D�6DQWD�6DELQD��
������*HQRYD
,WDO\
FKLEHQD#WLQ�LW

(QGQRWHV

1 On this, see also Chiara Benati, “Painted Eyes, Magical Sieves and Carved Runes: Charms 
for Catching and Punishing Thieves in the Medieval and Early Modern Germanic Tradi-
tion,” 0DJLF�DQG�0DJLFLDQV�LQ�WKH�0LGGOH�$JHV�DQG�WKH�(DUO\�0RGHUQ�7LPH��7KH�2FFXOW�LQ�
3UH�0RGHUQ�6FLHQFHV��0HGLFLQH��/LWHUDWXUH��5HOLJLRQ��DQG�$VWURORJ\, ed. Albrecht Classen. 
Fundamentals of Medieval and Early Modern Culture, 20. Berlin and Boston: Walter de 
Gruyter, 2017, 149–218.

2 G. Storms, $QJOR�6D[RQ�0DJLF. The Hague: Martinus Nijhoff, 1948, 209–11.
�� 6WHSKDQLH� +ROOLV�� ³2OG� (QJOLVK� µ&DWWOH�7KHIW� &KDUPV¶�� 0DQXVFULSW� &RQWH[W� DQG� 6RFLDO�

Uses,” $QJOLD��=HLWVFKULIW�I�U�HQJOLVFKH�3KLORORJLH 115 (1997): 139–64, here 142–43.
4 Patrick Sims-Williams, 5HOLJLRQ�DQG�/LWHUDWXUH�LQ�:HVWHUQ�(QJODQG�����±���. Cambridge 

Studies in Anglo-Saxon History, 3. Cambridge: Cambridge University Press, 1990, 301, 
suggests—mainly on phonological evidence—that Garmund could be the Welsh saint Gar-
PRQ��*HUPDQXV���1HYHUWKHOHVV��KLV�UROH�VHHPV�WR�LQGLFDWH�D�FRQÀDWLRQ�ZLWK�D�SDJDQ�HQWLW\��
See also Karl Schneider, „Die strophischen Strukturen und heidnisch-religiösen Elemente 
GHU� DH��=DXEHUVSUXFKJUXSSH� µZLè�ìHRIèH¶�³�)HVWVFKULIW� ]XP�����*HEXUWVWDJ� YRQ�7KHRGRU�
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6SLUD, ed. Helmut Viebrock and Willi Erzgräber. Heidelberg: Carl Winter Universitätsver-
ODJ����������±����KHUH���±����DFFRUGLQJ�WR�ZKRP�*DUPXQG�VKRXOG�EH�LGHQWL¿HG�ZLWK�WKH�
Old Norse god Freyr.

5 On this, see also Lea Olsan, “The Inscription of Charms in Anglo-Saxon Manuscripts,” 2UDO�
7UDGLWLRQ 14 (1999): 401–19; here 406.

6 Mindy MacLeod and Bernard Mees, 5XQLF�$PXOHWV�DQG�0DJLF�2EMHFWV. Woodbridge and 
Rochester, NY: Boydell and Brewer, 2006, 226–28, and Otto von Friesen, „Runinskrifterna 
på en koppardosa, funnen i Sigtuna augusti 1911,“�)RUQYlQQHQ��-RXUQDO�RI�6ZHGLVK�$QWL�
TXDULDQ�5HVHDUFK 7 (1912): 6–19. See also Benati, „Painted Eyes“ (see note 1), 160–61.

�� 6HH��IRU�H[DPSOH��WKH�/DWLQ�SRHP�LQ�WKH�FRORSKRQ�RI�WKH�VHFRQG�ERRN�RI�%DOG¶V�/HHFKERRN 
(ninth century): „Bald habet hunc librum cild quem conscribere iussit; / Hic precor assidue 
FXQFWLV�LQ�QRPLQH�&KULVWL����4XRG�QXOOXV�WROODW�KXQF�OLEUXP�SHU¿GXV�D�PH����1HF�YL�QHF�IXUWR�
nec quodam famine falso. Cur? Quia nulla mihi tam cara est optima gaza. / Quam cari libri 
quos Christi gratia comit.“�/HHFKGRP��ZRUWFXQQLQJ�DQG�VWDUFUDIW�RI�(DUO\�(QJODQG��%HLQJ�
D�FROOHFWLRQ�RI�GRFXPHQWV�� IRU� WKH�PRVW�SDUW�QHYHU�EHIRUH�SULQWHG�� LOOXVWUDWLQJ� WKH�KLVWRU\�
RI�VFLHQFH�LQ�WKLV�FRXQWU\�EHIRUH�WKH�1RUPDQ�&RQTXHVW. Vol. 2, ed. Rev. Oswald Cockayne. 
London: Longman, Green, Longman, Roberts, and Green, 1865, 298 (“Bald owns this book, 
which he ordered Cild to write. Here I earnestly pray all men, in the name of Christ, that no 
treacherous person take this book from me, neither by force, nor by theft, nor by any false 
talk. Why? Because the best treasure is not so dear to me as my dear books, which the grace 
of Christ attends”), MacLeod and Mees, 5XQLF�$PXOHWV (see note 6), 228.

8 See, for example, the Swedish rhymes „Den som denne boken stjäl, honom går det aldrig 
YlO³��7KH�RQH�ZKR�VWHDOV�WKLV�ERRN�ZLOO�QHYHU�EH�¿QH���Ä'HQ�VRP�GHQQD�ERNHQ�WDJHU��KDQ�EOLU�
hvarken fet eller mager“ (The one who steals this book will not be thick or thin) and „Den 
som denna boken nappar, han skall stå på helvetets trappa med röd rock och blanka knap-
par“ (The one who grabs this book will stand on the stairs of Hell in a red coat with white 
buttons). See also von Friesen, „Runinskrifterna,“ 15.

�� $�GLSORPDWLF�WUDQVFULSWLRQ�RI�WKH�WH[W�RI�WKH�FKDUP�LV�LQVHUWHG�LQ�$QWRQ�6FK|QEDFK¶V�PDQXVFULSW�
collection of charms and blessings preserved in the University Library in Gießen as part of the 
legacy of Hugo Hepding (vol. 35, nr. 974), which is available in digital form at http://digisam.
ub.uni-giessen.de/diglit/nl-hepding-bd-35/0697?sid=4f4413105ab2a01c907d5b0cc37d20fd 
[last accessed on Aug. 20, 2017], and, consequently, in the &RUSXV�GHU�6HJHQ�XQG�%HVFKZ|�
UXQJVIRUPHOQ in Dresden, thanks to which I was able to locate it.

10 For a description of the manuscript, see Karl Halm and Wilhelm Meyer, &DWDORJXV�FRGL�
FXP�ODWLQRUXP�ELOLRWKHFDH�UHJLDH�PRQDFHQVLV�VHFXQGXP�$QGUHDH�6FKPHOOHUL�LQGLFHV. Vol. 2, 
Part 4. Munich: Sumptibus bibliothecae regiae, 1881, 244.

11 In the following, the Early Modern German charm is edited diplomatically, keeping edi-
torial interventions to a minimum and making them always recognizable as such: original 
spelling is reproduced faithfully, even when it diverges from common usage; abbreviations 
are expanded and marked in italics; punctuation, which is not present in the manuscript, has 
been inserted in the edition, while the original distribution of capital letters is maintained; 
editorial conjectures in case of missing or unreadable words are marked by single guillemets 
< > and further explained in a footnote.

12 On the left margin, a large brace begins here and ends seven lines later in correspondence 
with the words 'DQQ�NHU�GLFK�JHJHQ�PLWWHUQDFKW. This connects this part of text to the abbre-
viation for the word 3VDOPXV and to the number [[[LLM.

13 Two words have been deleted here, one crossed out and one erased. The conjectural in-
sertion of the numeral QLXQGH before the word�VWRQG�(hour) appears motivated by the con-
WH[W�DQG��VSHFL¿FDOO\��E\�WKH�QHHG�RI�UHFRQVWUXFWLQJ�WKH�ORJLFDO�DQG�WH[WXDO�V\PPHWU\�ZLWK�
the preceding and following phases of the ritual, in which the points of the compass are 
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indicated by reference to the corresponding time (PLWWDJ, PLWWHUQDFKW) or position of the sun 
in the sky (DXIJDQJ�GHU�VXQQHQ). Therefore, the missing term(s) had to indicate the west by 
referring to the time of the day when the sun sets, hence the choice of the numeral QLXQGH. 

14 The use of the temporal indicators in rituals to bring back the thief is still attested in mo-
dern times, as witnessed by a popular tradition recorded among the peasants in Pomerania: 
„Das Kreuz geschlagen: ‘Wiederkehre der Dieb vor Aufgang der Sonne mit dem gestohle-
QHQ�*XW�¶�9DWHUXQVHU�VSUHFKHQ��GDV�.UHX]�VFKODJHQ��µ:LHGHUNHKUH�GHU�'LHE�YRU�0LWWDJ�PLW�
GHP�JHVWRKOHQH�*XW�¶�9DWHUXQVHU�VSUHFKHQ��GDV�.UHX]�VFKODJHQ��µ:LHGHUNHKUH�GHU�'LHE�>YRU�
8QWHUJDQJ�GHU�6RQQH@�PLW�GHP�JHVWRKOHQHQ�*XW�¶�9DWHUXQVHU�VSUHFKHQ��µ'DV�.UHX]�&KULVWL�
ward verborgen, ward wiedergefunden durch die Sankt Hellmann. – Also wahr muss der 
'LHE�ZLHGHUNHKUHQ�XQG�VLFK�ZLHGHU¿QGHQ�PLW�GHP�JHVWRKOHQHQ�*XW�¶³��0DNH�WKH�VLJQ�RI�WKH�
&URVV��µ0D\�WKH�WKLHI�FRPH�EDFN�ZLWK�WKH�ERRW\�EHIRUH�WKH�VXQULVH�¶�5HFLWH�WKH�/RUG¶V�3UD\HU��
PDNH�WKH�VLJQ�RI�WKH�&URVV��µ0D\�WKH�WKLHI�FRPH�EDFN�ZLWK�WKH�ERRW\�EHIRUH�QRRQ�¶�5HFLWH�
WKH�/RUG¶V�3UD\HU��PDNH� WKH�VLJQ�RI� WKH�&URVV�� µ0D\� WKH� WKLHI�FRPH�EDFN�ZLWK� WKH�ERRW\�
EHIRUH�WKH�VXQVHW�¶�5HFLWH�WKH�/RUG¶V�3UD\HU��µ&KULVW¶V�&URVV�ZDV�KLGGHQ�DQG�ZDV�UHFRYHUHG�
by Sankt Hellmann. In the same way must the thief come back and be retrieved with the 
ERRW\�¶�

15 Storms, $QJOR�6D[RQ�0DJLF, 206–07: „Ðis man sceal cwedan donne his ceapa hwilcne man 
forstolenne. Cwyð ær he ænyg oþer word cweðe: / Bethlem hattæ seo burh ðe Crist om ge-
boren wes. / Seo is gemærsod ofer ealne middangeard. / Swa ðeos dæd wyrþe for mannum 
mære. / Per crucem Christi. / And gebide þe þonne þriwa east and cweð þriwa: / + Christi 
ab oriente reducat. / And in west and cweð: / Crux Christi ab occidente reducat. / And in suð 
and cweð þriwa: / Crux Christi a meridie reducat. / And in norð and cweð: / Crux Christi 
abscondita est et inventa est. / Judeas Crist ahengon, gelidon him dæda þa wyrstan. / Hælon 
þæt ni forhelan ne mihton. / Swa næfre ðeos dæd forholen ne wyrþe. / Per crucem Christi.“ 
(“This must be sung by the man who has been robbed of some of his goods. He must say be-
fore he speaks any other word: Bethlehem is the name of the town where Christ was born. It 
is well known throughout the whole world. So may this act become known among men. By 
the cross of Christ. And worship then three times to the east and say three times: The cross 
of Christ will bring it back from the east. And towards the west and say: The cross of Christ 
will bring it back from the west. And towards the south and say three times: The cross of 
Christ will bring it back from the south. And towards the north and say: The cross of Christ 
was hidden and it is found. The Jews hanged Christ, they treated Him in a most evil way. So 
may this deed never be concealed. By the cross of Christ.”)

16 Storms, $QJOR�6D[RQ�0DJLF� (see note 2), 208–09: „Þonne þe mon ærest secge þæt þin 
ceap sy losod, þonne cweð þu ærest ær þu elles hwæt cweþe: / Bæðleem hatte seo buruh þe 
Crist on acænned wæs. / Seo is gemærsod geond ealne middangeard. / Swa þyos dæd for 
monnum mære gewurþe, / þurh þa haligan Cristes rode. Amen. / Gebide þe þonne þriwa 
east and cweð þonne þriwa: / Crux Christi ab oriente reducað. / Gebide þe þonne þriwa 
west and cweð þonne þriwa: / Crux Christi ab occidente reducat. / Gebide þe þonne þriwa 
suð and cweð þriwa: / Crux Christi ab austro reducat. / Gebide þonne þriwa norð and cweð 
þriwa: / Crux Christi ab aquilone reducað. / Crux Christi abscondita est et inventa est./ 
Judeas Crist ahengon, dydon dæda þa wyrrestan. / Hælon þæt hy forhelan ne mihtan. / Swa 
þeos dæd nænige þinga ferholen ne wurþe, / þurh þa haligan Cristes rode. Amen.“ (“As 
VRRQ�DV�VRPHERG\�WHOOV�\RX�WKDW�\RXU�JRRGV�DUH�ORVW��WKHQ�\RX�PXVW�VD\�¿UVW�RI�DOO��EHIRUH�
you say anything else: Bethlehem is the name of the town where Christ was born. It is well 
known throughout the whole world. So may this deed be known among men, through the 
holy cross of Christ. Amen. Then worship three times towards the east and say three times: 
The cross of Christ will bring it back from the east. Then worship three times towards the 
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west and say three times: The cross of Christ will bring it back from the west. Then worship 
three times towards the south and say three times: The cross of Christ will bring it back 
from the south. Then worship three times towards the north and say three times: The cross 
of Christ will bring it back from the north. The cross of Christ was hidden and it is found. 
The Jews hanged Christ, they treated Him in a most evil way. They concealed what they 
could not keep hidden. So may this deed be concealed in no way, through the holy cross of 
Christ. Amen.”)

17 Verena Holzmann, Ä,FK�EHVZHU�GLFK�ZXUP�YQG�Z\UPLQ«³�)RUPHQ�XQG�7\SHQ�DOWGHXWVFKHU�
=DXEHUVSU�FKH�XQG�6HJHQ. Wiener Arbeiten zur germanischen Altertumskunde und Philolo-
gie, 36. Bern, Berlin, et al.: Peter Lang, 2001, 145–46: „$G�IXJLWLYXP��SHGD�LQSHGD��SUHSHGD��
FRQSHGD��SUHSHGLDV�,QSHGLDV��&RQSHGLDV���Chvm wider in daz hvs���da du bist gegangen uz��� 
daz heilige cruce bringe dich von sundert wider.���daz heilige crvce bringe dich von nodert 
wider.���daz heilige crvce bringe dich von wester wider.���daz helige crvce bringe dich von 
oster wider. ��daz heilige crvce wart von sand elenen fvnden���also mvostv mir werden fvn-
den���vnd widerchomen���nv chvm wider min diep.���oder min chneht od swaz mir verstoln 
si���durh den svozzen wech den der heilig crist gie���do er daz crvce ane sah.���Ich beswer 
erde vnd mere���bi dem vater vnd bi dem svn vnt dem heiligen geiste / daz si mir in bringen 
wider.“ (For the fugitive. SHGD�LQSHGD��SUHSHGD��FRQSHGD��SUHSHGLDV�,QSHGLDV��&RQSHGLDV��
Come back into the house you have left. May the Holy Cross bring you back from the South. 
May the Holy Cross bring you back from the North. May the Holy Cross bring you back 
from the West. May the Holy Cross bring you back from the East. The Holy Cross was found 
by Saint Helena, in the same way you must be found and come back to me, come back, my 
thief! Or my servant or anything that has been stolen to me on the same sweet track which 
the holy Christ travelled when he looked at the Cross. I enchant earth and sea in the name of 
the Father and the Son and the Holy Spirit so that they bring him back to me.)

18 See also Thomas D. Hill, “The Theme of the Cosmological Cross in Two Old English Theft 
Charms,” 1RWHV�DQG�4XHULHV NS 25 (1978): 488–90. The reason why the Cross was tradi-
tionally attributed the property of being helpful to locate missing objects has to be sought in 
its own history and in the fact that, according to the legend, it had been hidden and recovered 
by Saint Helena. See also Claude Lecouteux, 'LFWLRQQDLUH�GHV�)RUPXOHV�PDJLTXHV��Paris: 
Édition Imago, 2014, 15. According to Storms, $QJOR�6D[RQ�0DJLF (see note 2), 213–14, 
however, this ritual is only apparently Christian and preserves traces of old heathen wor-
VKLS�SUDFWLFHV�WRZDUG�WKH�0RWKHU�(DUWK��DV�ZLWQHVVHG�E\�WKH�¿IWHHQWK�FHQWXU\�0LGGOH�'XWFK�
charm in Gent, Universiteitsbibliotheek 697, fol. 27v, whose prescription of pronouncing 
the invocation while lying on the earth in the form of a cross he interprets as an acknowl-
HGJHPHQW�RI�WKH�(DUWK¶V�SRZHU�DQG��DW�WKH�VDPH�WLPH��D�PHDQV�WR�DEVRUE�SDUW�RI�WKDW�SRZHU��
On this see also Benati, “Painted Eyes” (see note 1), 175–76.

��� 7KH�¿IWHHQWK�FHQWXU\�WHQGHQF\�WR�ÄKLGH³�FKDUPV�DQG�RWKHU�QRQ�RUWKRGR[�WH[WV�IURP�PHGLFDO�
collections and +DXVE�FKHU has been highlighted by Britta-Juliane Kruse, „Zensierter Zauber: 
getilgte magische und mantische Texte in einer Berliner Handschrift,“ 6FULQLXP�%HUROLQHQVH��
7LOR�%UDQGLV�]XP�����*HEXUWVWDJ, ed. P. J. Bliembach, H. Nickel, R. Schipke, G. Staccioli. 
Beiträge aus der Staatsbibliothek zu Berlin, 10. Berlin: Staatsbibliothek zu Berlin – Preußi-
scher Kulturbesitz, 2000, 383–97, here 393–94. See also Eleonora Cianci, „Emarginati o clan-
destini: modalità di annotazione degli incantesimi nei manoscritti medievali di area tedesca,“ 
,�*HUPDQL�H� OD�VFULWWXUD��$WWL�GHO�;;;,,,�&RQYHJQR�GHOO¶$VVRFLD]LRQH�,WDOLDQD�GL�)LORORJLD�
*HUPDQLFD��3HVFDUD��±��JLXJQR������, ed. Elisabetta Fazzini, Eleonora Cianci. Alessandria: 
(GL]LRQL�GHOO¶2UVR���������±����KHUH����DQG�2VZDOG�YRQ�=LQJHUOH��Ä6HJHQ�XQG�+HLOPLWWHO�LQ�
einer Wolfsthurner Handschrift des XV. Jahrhunderts,“ =HLWVFKULIW�GHV�9HUHLQV�I�U�9RONVNXQGH 
1 (1891), 172–77 and 315–24, here 177.
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20 The clampdown against heresy in the German language area is represented, at the end of 
WKH�¿IWHHQWK�FHQWXU\��E\� WKH�SDSDO�EXOO�6XPPLV�GHVLGHUDQWHV�DIIHFWLEXV issued in 1484 by 
Pope Innocent VIII. Among other things, this bull condemned as PDOH¿FLD�any act aimed 
at harming other people or their animals: „ipsosque homines, mulieres, iumenta, pecora, 
SHFXGHV�HW�DQLPDOLD�GLULV�WDP�LQWULQVHFLV�TXDP�H[WULQFHVLV�GRORULEXV�HW�WRUPHQWLV�DI¿FHUH�HW�
excruciare”. Francisco Gaude,�%XOODUXP�GLSORPDWXP�HW�SULYLOHJLRUXP�VDQFWRUXP�URPDQR�
UXP�SRQWL¿FXP�WDXULQHQVLV�HGLWLR. Vol. 5. Turin: Franco et Henrico Dalmazzo, 1860, 297.


